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Overview
Sometimes communities are seized with an overwhelming dread that a monster lurks in their shadow, creeping around in their midst and threatening their most precious and vulnerable values, customs, and members—and thus their very existence as they know and cherish it. The fear is frequently exaggerated and the blame misplaced. As early as 1972, sociologist Stanley Cohen (1980) dubbed this phenomenon “moral panic” and its victims “folk devils” (see also Goode and Ben-Yehuda 1994). This chapter examines a recent case in point, illustrating the dynamics of a specific type of moral panic I label “Lilith moral panic” after the archetypal female monster of Jewish folklore. 
Typical of a patriarchal society in distress, Lilith moral panic brings the community together around a marginalized woman—or class of women—personified as a dangerous monster. The communal targeting, demonizing, and assault of this creature channels the panic and defuses it, functioning as a ”witch-hunt backlash” in the service of maintaining conservative, gender social order. On occasion, social institutions—such as the judiciary or health care—are enlisted to hunt the foe, the monstrous tools they develop taking root and corrupting the systems they administer. When the monster is finally defeated and destroyed, society feels cleansed of its distress and can return to normalcy, resuming its routines. 
In a previous study, I formulated and presented this type of gendered moral panic via an examination of several historical misogynous outbursts (Kamir, 2001, pp. 51–67). Here, I present a contemporary Israeli episode that exhibits the same symptoms. The framing and analysis laid out here suggest a possible fusion of underlying gender- and national-based existential anxieties.

In the summer of 2014, the Israeli media became fixated on reports that a 38-year-old woman was raping hundreds of boys in the southern town of Kiryat Gat, possibly infecting them with HIV. Portrayed as a deviant, child-endangering monster on the loose, the story both fascinated and outraged the public. The legal system played into the moral panic in two ways. Adopting an irrational interpretation of the criminal code, the prosecution accused the woman of sodomy (despite the fact that she was the one penetrated) and a conservative MK introduced a highly controversial bill that expanded the definition of rape to include unwelcome seduction of a man by a woman.
 The sensationalist preoccupation with what was construed as monstrous child molestation disguised the true reality: dozens if not hundreds of adolescents were systematically taking advantage of a mentally- and socially-challenged woman as parents, teachers, and social workers turned a blind eye. 
Immediately after this affair had faded into obscurity, another “monstrous Other” aroused public righteous indignation—Haneen Zoabi, an Israeli-Palestinian MK.
 As Israel’s Jewish public held its breath in the hope of discovering three youngsters who disappeared from Israeli settlements in the occupied West Bank alive, Zoabi refused to refer to those responsible as “terrorists.” Her instant vilification in the Israeli media as a sick, monstrous figure diverted attention from her claim that the conditions of Israeli occupation might have driven desperate Palestinians to commit such an act. 
The “Lilith moral panic” these events encapsulated, generated by patriarchal distress, metamorphosed into a national-based witch-hunt, eventually merging with public anxiety and fervor over the Israeli military operation against Gaza that took place in the summer of 2014.
The chapter opens with a brief introduction of the ancient Lilith legend. It then offers a concise account of the patriarchal crisis that gave rise to the Lilith moral panic in the summer of 2014. This is followed by a depiction of the events framed here as the double-tap Lilith moral panic and its legal aspects. The conclusions drawn suggest that the hysterical ‘monsterification’ of the Kiryat Gat woman and MK Haneen Zoabi concealed their gendered victimization. 
The Lilith myth

In Jewish mythology, Lilith is a murderous, vampiristic, baby-snatching monster with a woman’s body and bird’s wings who lures men and has intercourse with them by “riding” them, sometimes also drinking their blood and eating their flesh (see in greater length Kamir 2001, pp. 19–42, 49–50). She also devours babies she snatches from their mothers’ arms. Originally Innana, the prehistoric Sumerian Great Mother Goddess, Queen of Heaven and Earth, under the new monotheistic patriarchy she became a demoness.
 
Ancient Jewish mythologists furnished Lilith with a narrative to explain her monstrosity (Yassif 1984): in the beginning of time, in the Garden of Eden, God created Adam and Lilith together as siblings and man and wife. One day, Adam wanted to lie on top of Lilith. When Lilith objected, Adam responded violently. Pronouncing the sacred name of God, Lilith gained the ability to fly. Roaming the world, she found Satan, whom she discovered to be a more potent and satisfying lover than Adam. When Adam complained to God that his womanhad flown off, he sent three angels to find and fetch her back. She, however, retorted that, according to his own law, having had intercourse with another male she could not return to her husband. 
Conceding her point, God created Eve out of Adam’s rib, thus making her subordination clear. At the same time, he sent the angels back to Lilith, forcing her to generate enough offspring so that 100 of them might die daily and turn to dust as payback for the earth God had used to create Lilith. Lilith was now independent, as well as smart, strong, resourceful, with the power to fly and assume various guises. As a demoness, she seduced Adam and his sons into begetting her monstrous offspring, spitefully killing Eve’s children. Enticing men, she was irresistibly alluring; devouring children, she was heinous. Many Jews kept amulets in their homes warning her—in the name of the three angels—to stay away. 
Countless variations of this powerful myth have circulated in the Judeo-Christian world for millennia, the “fatal attraction” films constituting one familiar example. I believe that the myth and its demonized—monstrous—female protagonist are inseparable from Western collective cultural unconscious. When Adam’s rule of Eve appears to be challenged and threatened, communities imagine that Lilith is in their vicinity. They then unconsciously seek her in an attempt to rid their world of her menacing presence, thereby restoring patriarchal equilibrium and conservative peace of mind. These instances, sometimes cruel and bloody, are Lilith “moral panics” whose real-world victims are marginalized, disempowered women constructed as Lilith monsters. 
Israeli patriarchal social order in distress
Despite Israel’s pride in its progressive gender egalitarian ethos, its lack of separation between Church and State subjects women to gender-discriminatory religious laws of marriage and divorce, compounding the militaristic nature of Israeli society with its strong masculine bias (Halperin-Kaddari 2004). In 1998, Israel passed a law defining sexual harassment as an offense against human dignity, restriction of liberty, infringement of privacy, and gender discrimination (Kamir 2003). It prohibits six behaviors, defined as criminal offenses, as well as civil torts and employment infractions. While significantly affecting social norms, it also led to waves of backlash that burst out in particular when central public figures were accused, charged, and prosecuted for harassment. 
The summer of 2006 (June-July) marked a significant moment in this development, the President and Minister of Justice both being accused of sexual harassment. The complaints eventually resulted in prosecution, conviction, and incarceration (Kamir 2008). The public debate over the two affairs was heated, many expressing the fear that “open season” had been declared on men, with women abusing their newly gained legal rights to target and persecute powerful men. That same summer (28 June), Israel invaded Lebanon, launching a five-month military operation/war. During the second half of 2006, public debate focused heavily on both militarism and sexual harassment. 
A similar phenomenon occurred eight years later in the summer of 2014. During the first months of 2014, the Israeli public sphere was mesmerized by two disturbing sexual phenomena: adolescent gang rapes and complaints of sexual assaults committed by public figures. One of the country’s most popular male singers was interrogated, together with his father, in connection with the systematic sexual abuse of underage fans. Although the criminal case was closed because the complainants refused to testify, the media and social networks were flooded with extreme responses, from disgust and indignation through to fear of “manhunts.”
Around the same time, a new Israeli film made its debut in cinemas around the country. Written by Rona Segal and directed by Jonathan Gurfinkel and reportedly inspired by true events, Six Acts portrays a group of adolescent males toying with a female classmate who, in her desperate attempt to belong, lets them take advantage of her. Powerful and almost documentary in its realistic exposé of Israeli youth, the film generated fierce debate about parental roles, alleged young-female promiscuity, and rape culture at large. 
On 25 March, the media reported that the police were investigating a gang rape committed by seven adolescents on a 13-year-old girl. The boys’ parents and lawyers insisted that the sexual interactions were consensual, the young woman playing fast and loose and ruining the lives of boys from upstanding families. The social media exploded with confusion and outrage on all sides. 
A day earlier, the media had reported a sexual harassment charge against the Minister of the Interior, a prominent candidate campaigning for the office of President. Aware that the complaint would not lead to charges, the alleged harassment having occurred fifteen years earlier, the woman chose to file it in order to influence the Interior Minister’s political campaign. Many of his supporters abandoning him, two months later he withdrew his candidacy. His wife, a familiar public figure in her own right and host of a popular radio show, led the uproar against women who, making accusations that cannot be properly scrutinized in a court of law, ruin honorable men and their families. 
In the midst of this scandal, an additional presidential candidate supported by many opposition party members was implicated in a sexual-harassment affair (May 2014). According to the media, he had paid off his housekeeper to stop her from filing a complaint against him. This news aroused further frustration and confusion, some claiming that the housekeeper was a blackmailer and that no man was safe.
I suggest that these frequent reports of the systematic sexual abuse of girls on the one hand and sexual accusations against public figures on the other elevated the levels of patriarchal distress to breaking point, paving the way for a “Lilith moral panic,” in the wake of which patriarchal social order and its reassuring morals were restored. In the epic struggle to rid itself of the monstrous Lilith endangering and corrupting young boys, the community saved and purified itself, exonerating adolescents and men at large of sexual predation and parents and teachers of negligence by construing them as helpless victims of a diabolical female with supernatural powers. 
The following narration of the events of summer 2014 suggests that the “Kiryat Gat woman,” as she was referred to by the media, served as the perfect “Lilith distraction” until the kidnapping of three youngsters from the Jewish settlements in the West Bank turned MK Haneen Zoabi into a more suitable candidate.
Moral panic phase I: A Lilith monster in Kiryat Gat
On 28 May, 2014, the Israeli media reported that the parents of hundreds of teenage boys in the south of Israel had discovered that their sons were having sexual encounters with a 38-year-old woman from Kiryat Gat.
 The worried parents had their children tested for AIDS, filed complaints against the woman with the police, and demanded that the authorities require she also be tested. The woman was immediately arrested. She agreed to be tested and asked to see a psychiatrist, who later determined that she was responsible for her actions (Siedler, 2014a, 2014b). 
From the moment the information was released, Israeli radio stations, newspapers, and social media were saturated with speculation, rumor, fear, and outrage. Piecing together bits of data, self-assigned analysts disseminated the hypothesis that the woman—whose 12-year-old daughter had been removed from her by the authorities—was avenging herself on society by corrupting and infecting as many young boys as she could. Her obsession with her uncontrollable, deranged sexual desire for young boys made her stalk them, lure them to her apartment, and have repeated intercourse with them. In this way, she seduced hundreds if not thousands of youngsters from the area, who were apparently helpless to resist her beguilements. Ever new speculations were reported on the news, the topic becoming the talk of the country. 
On 1 June, all the news programs reported that the “Kiryat Gat woman” was HIV negative (Siedler 2014c). Rather than diminishing the huge, pornographic interest in her sexual escapades, however, public criticism now directed itself at the local welfare services. Having known of what was happening for five years, they had done nothing to stop it (Baltman 2014). Neighbors, relatives, and worried citizens participated in countless public discussions, venting their concern and anger. 
On 5 June, a popular Israeli internet newspaper, Ynet, published an interview with one of the boys. Garnering much attention, his testimony included the following narration: 

“The first time I heard of her was in Grade 5. Classmates were with her and said it was like in movies we saw. I didn’t go, but heard the stories, and we joked a lot about them.” Two years ago, when he was approximately 12, Amit [alias] decided to be “one of the guys” and have his first sexual experience. “A friend said that I was the only one not to have been with her. He laughed and said that I was the only one in the whole of Kiryat Gat, so I said—why not. I wanted to go anyways. He called her from school, said he had a friend, and set up a time and place. We didn’t go to her apartment because she said she lived at someone’s and couldn’t meet there, but she set up a place and we went there Friday night.” (Levi 2014 [my translation]) 

Typical of many of those told by other boys involved in the affair, Amit’s story supports the argument made by the defense—namely, untreated wretchedness rather than a woman abusing innocent boys. Amit and other boys described how they beat, humiliated, and made fun of the woman:

I arrived there with two classmates. She laughed with us and straight away we went to her bed. I was stressed out because it was my first time, and I didn’t want my friends to watch me. She laughed as well, and my friends went to wait in the living room. She took off my clothes and hers, lay on the bed and told me to come. She touched me there, and then I lay on top of her. I felt like in a blue movie. Then I left the room and my friends came in together (chuckles). They stayed in there much longer than me, but I got the idea. (Levi 2014)

Amit’s next meeting with the woman exemplifies the way in which the adolescents abused her: 

We were three friends, not the ones that first brought me there, we went into her home and a friend of mine said to her, “Quick, you whore, go to the room.” I laughed sillily, although I also felt badly. But she laughed and we all went to the room, where she immediately took her clothes off. I sat watching as my friends did her together. They cursed and beat her. First just on her butt, but then my friend slapped her over the face. She said “No,” but he laughed and said, “Shut up, whore.” The funny thing was that she laughed as well, and they did her like in a blue movie, and when they were through they sat aside and I came in. They watched, but I no longer cared, because I knew what to do. I also did a girl from my class. When I was doing it to her they cursed her, called her whore, and told her to give me a blow job. She did everything and I laughed hard. When I was done, they wanted to go again. She said she was out of strength, so my friend cursed her and said he would do it fast. She refused, so he threw something at her, I can’t remember what. We were about to leave and she said OK, we could do another round. I think she was still hot, but had to leave the apartment or something, I don’t know. So we each did it to her and left. When we left, I threw her shirt at her and said: “This is the last time you say no to us.” It was nothing, and she laughed too. From there we went to buy something to drink and went to the park. (Levi 2014) 

This testimony prompted some of the participants in the public debate to claim the woman was a victim, calling upon the welfare services to come to her aid (Landsman 2014; Kamir 2014). Most of the voices in the public sphere continued to express righteous indignation at her depraved, inhuman, harmful conduct, however. The southern branch of the general attorney’s office thus swiftly filed criminal charges against her (Siedler 2014d). Claiming that she constituted a public threat, the prosecution demanded her detention until the end of the legal proceedings. She was charged with committing criminal sexual acts against dozens of children, motivated by a compulsive drive to derive sexual satisfaction from intercourse with minors. According to the media, the prosecution claimed that the woman used tender children as tools in the service of her insatiable lust. She was thus officially framed as revoltingly monstrous. 
Moral panic phase II: A Palestinian Lilith 
The charges against the “Kiryat Gat woman” were brought on 11 June, 2014. The following night, three Israeli teenagers were reported missing from Jewish settlements in the occupied West Bank. Between 13 June and 30 June, when their bodies were found, Israeli media focused solely on their wellbeing, speculation regarding their whereabouts, and reports of the search for them. The “Kiryat Gat woman” was completely forgotten. 
On 16 June, MK Haneen Zoabi was interviewed on Tel Aviv radio in connection with the missing adolescents. Zoabi is the first Palestinian woman (and Israeli citizen) to be elected to the Israeli Knesset as a member of an Arab party (Balad). Single, short-haired, childless, and blatantly outspoken (by Israeli standards with respect to Palestinian Israeli citizens), she quickly became very unpopular among Israeli Jews. Her active, high-profile involvement in the Gaza flotilla in 2010, which included blunt criticism of the Israeli naval blockade of the Gaza Strip, her presence on a ship sailing from Turkey to Gaza, and fierce condemnation of the Israeli army’s attack of the ship, made her the most hated woman in Israel.
In the radio interview, Zoabi asked: 
Is it strange that people living under occupation and living impossible lives, in a situation where Israel kidnaps new prisoners every day, is it strange that they kidnap? They are not terrorists. Even if I do not agree with them, they are people who do not see any way to change their reality, and they are compelled to use means like these. (Hovel 2104; Zonszein 2014) 
In contemporary Israeli Hebrew, the label “terrorist” is tantamount to “menacing monster.” Palestinians labeled as such are considered by many Israeli Jews to be “two-legged animals”—i.e., inhuman beasts innately programmed to kill. In stating that Palestinians who kidnap Israelis are not terrorists but desperate victims of the Israeli occupation, Zoabi claimed that they were not monsters but human beings, motivated by human feelings, political aspirations, and offenses against their human dignity and rights. 
By widespread Israeli standards, such a statement constitutes treason—so unspeakably outrageous that it renders the speaker herself a monstrous, inhuman, bloodthirsty foe.
 Not surprisingly, immediately following the interview Israel’s then Minister of Foreign Affairs, Avigdor Lieberman, thus declared: “Not only are the kidnappers terrorists but Haneen Zoabi is a terrorist too … The fate of the kidnappers and the fate of the inciter who encourages kidnapping, Haneen Zoabi, should be the same” (Harkov 2014). 
In the wake of this interview, Israeli ministers, MKs, and other public figures competed to find the harshest words to condemn her (Harkov 2014), their zealous, derogatory epithets being repeatedly reported in great detail in on-the-hour national news broadcasts. This marked the official “open season” on Zoabi. Social media exploded with hate speech directed towards her, internet and Facebook pages named “Zoabi the Whore” gaining vast numbers of “likes” and sharing. The outspoken, unmarried, childless Palestinian woman was described as a cold-blooded, man-hating, child-threatening lesbian. People wished gang rape and torture upon her and she received hundreds of death threats (Lis and Kubovich, 2014a). In an op-ed published on 25 June in Haaretz (Israel’s equivalent of the New York Times), Emilia Cohen called the affair a witch-hunt:
The many responses on Facebook [to Zoabi’s interview] did not attempt to address the content of her statement—an easy thing to do—but attacked her sexually: “Haneen Zoabi you need a black man with a dominant organ to shut you up”; “it’s time to take the whore and stick her in a whore house”; “she is waiting for 72 Sudanese virgin-men to do her a favor”; “a frustrated old blue-stocking”; “Zoabi, suck my dick”—are just some of the expressions that flooded the net. A man, even an Arab, would never receive such responses. (2014 [my translation])
Significantly, as this communal fear and hate show was taking place the digital newspaper nrg reported on 17 June that a woman in Nahariya was suspected of having sexual encounters with numerous young boys (Strauss 2014). The story was not picked up, the public and its conventional and social media all being too busy fearing, hating, and demonizing Zoabi. By the end of July 2014, she had been suspended from the Israeli Knesset for six months for her alleged support of terror (Lis 2014a).
Shortly after the bodies of the three kidnapped youths were discovered, Israel launched Operation Protective Edge in Gaza (18 July, 2014). As Israeli media and social networks became preoccupied with the war, public interest in Haneen Zoabi significantly waned. Chauvinistic nationalists now channeled their misogynous anxiety and hatred in a new direction: Israel’s southern enemy. The right-wing social media circulated explicit sexual slogans expressing militaristic views—the most telling perhaps being that calling on Israeli Prime Minister Benjamin Netanyahu, to “fuck” Gaza without any holding back: “Bibi, this time come inside” (Basol 2104).
 
This violent sexual imagery suggests that, for some Israelis, the Gaza war served as an outlet for their aggressive, militant desires towards the menacing Lilith. Hamas-controlled Gaza, which has long been construed in Israel as a monstrous and threatening force, was portrayed by some in the summer of 2014 as a demoness that must be repelled by forceful penetration. The “Kiryat Gat woman,” Haneen Zoabi, and Gaza all merged into a monstrous entity that had to be “fucked senseless” by the Israeli army. Through this gendered image, Operation Protective Edge could serve as a means of addressing the patriarchal distress aroused during the course of 2014. 
Legal panic
In an earlier study (Kamir 2001, 60–67, 175–203), I suggested that Lilith moral panics sometimes induce legal systems to fight monstrous creatures with equally monstrous legal tools that occasionally linger on long after the panics have passed. In 2014, Israeli law-and-order authorities contributed to the double-tap Lilith moral panic in several deeply disturbing ways. Fortunately, the relatively short time within which the panic faded—probably due to the war in Gaza—appears to have prevented the perpetual corruption of the legal system by alarmed responses.
The first of the latter was the decision to charge the “Kiryat Gat woman” with several counts of sodomy. In Israeli criminal law, “rape” is defined in section 345 of the criminal code (1977) as non-consensual vaginal penetration, including any vaginal penetration of girls under 14. Section 347 defines “sodomy” as non-consensual oral or anal sexual penetration, including that of under-14-year-olds. Other non-consensual sexual acts that do not involve penetration and are meant to arouse or gratify the actor or humiliate the victim are labeled “indecent conduct” (sections 348–349). The Law for the Prevention of Sexual Harassment (1998) redefined “indecent conduct” as sexual harassment. 
By all accounts, the Kiryat Gat woman allowed adolescents to penetrate her vaginally, orally, and anally, sometimes touching their genitals to stimulate them, her consent to penetration not always being free (as required by the Israeli criminal code). According to the Israeli criminal code, in relation to boys younger than 14, she should have been charged with indecent conduct/sexual harassment. Any adolescents over 12 who penetrated her without her free consent should have been charged with rape and/or sodomy—as she repeatedly requested.
In order to justify the charge of sodomy, the prosecution fabricated a monstrous legal construction, accusing her of causing the youngsters to sodomize her. Section 350 of the Israeli criminal code states that a person may be charged with committing a sexual offense if he or she caused the offense to be committed. This is clearly meant to apply to a person who caused another to rape, sodomize, or commit indecent conduct upon an unwilling victim. The logic behind this legislation is that anyone who causes another to commit such conduct should be held responsible for the sexual offense as though he or she committed it him or herself. This section is completely irrelevant in the case of someone who caused another person to penetrate her own body. Had the “Kiryat Gat woman” penetrated her body herself, there would clearly be no offense; causing another to do so thus cannot constitute one either. Put differently, such conduct has no victim, no organ being penetrated without its owner’s free consent. 
Nevertheless, apparently seeking to please the public, the prosecution used this outrageous legal construction to initiate cruel legal proceedings that set a dangerous precedent—namely, that any complainant of rape could be charged with rape herself, if the accused argued that she caused him to penetrate her. At the same time, none of the youngsters were charged with rape, sodomy, indecent conduct, or sexual harassment, the woman’s complaints being totally ignored. 
Riding the moral panic, Amnon Levy, a conservative MK, revived a legislative bill designed to expand the definition of rape to include any case in which a woman causes a man to penetrate her without his free will (Bender 2014). Although the bill had originally been supported by the Ministry of Justice, it was dropped when MKs understood that it would deter rape victims from filing complaints: women who alleged that they had been raped could face the counter-charge that they had caused the men to penetrate them and thus be liable themselves.
 
As the moral panic evaporated, so did the proposed backlash bill and irrational charges of self-inflicted sodomy. On 12 March, 2015, newspapers reported that a Beersheba court had accepted a plea bargain: the “Kiryat Gat woman” admitted committing seven indecent acts on minors and was sentenced to 18 months in jail. She was also ordered to undergo psychological treatment—which she had long requested (Siedler 2105). 
The outrageous, panicky legal treatment of Haneen Zoabi left an even deeper scar on Israel’s democratic tissue. In mid-June, the police recommended investigating Zoabi for incitement over her claim that the kidnapping of three Israeli teens from a West Bank hitchhiking post was not a terrorist act (Lis and Kubovitch 2014b). A month later, they recommended that she be charged with the offense (Lior and Khoury 2104). Around the same time, she was suspended from the Israeli Knesset for six months, immediately appealing to the Supreme Court to overturn the decision (Lis 2014b). In a mind-boggling move, the Supreme Court approved her suspension, stating that in refusing to call Palestinian kidnappers of Israeli teens “terrorists,” Zoabi “went too far” and could reasonably be understood as supporting and encouraging terror (Hovel 2015). Four of the Supreme Court justices did not perceive Zoabi’s suspension as interfering with her freedom of speech or right as an MK to express her political views and represent her voters. The single dissenting voice was that of Justice Salim Joubran, the only Palestinian (with Israeli citizenship) on Israel’s Supreme Court (Hovel 2015). 
A year later, however, in December 2015, when the moral panic was long over, the panicky criminal accusation evaporated with it. Without much ado, the legal authorities dropped the charges of incitement (Khoury 2015). 
Conclusion
Over the course of the summer of 2014, the Israeli media reported the victimization of two women. Frail and disempowered, the “Kiryat Gat woman” was systematically taken advantage of, humiliated, beaten, and raped by dozens of unruly adolescents. Parents, teachers, and social workers all looked the other way, enabling the continuation of the traumatizing abuse and the socialization of young Israeli Jews into an aggressive machismo. Haneen Zoabi, a female representative of an oppressed ethnic minority, was likewise delegitimized, suspended from office, and targeted by an unprecedented wave of hate speech. Israeli ministers, MKs, and many participants in the public discourse threatened, incited against, humiliated, and insulted her in every possible way, frequently in gendered and sexual forms. Both these events were extreme cases of violent victimization exhibiting clear symptoms of gender discrimination, the two women falling prey to overt sexual harassment. 
Despite close, continuous scrutiny of both cases, however, neither officialdom nor the social media portrayed the events as victimization.
 In both cases, the “monsterification” of the women disguised this circumstance, depicting them as dangerous, threatening aggressors rather than victims. 
Israel’s Basic Law: Human Dignity and Liberty (1992), the coutry's Bill of Rights, determines the equal worth of all human beings, promising basic human rights for all. Monsters are inhuman, however, without any intrinsic value. Not sharing in human dignity, they are not entitled to basic human rights or decent, respectful treatment. As evil, menacing foes, they are inherently suspect, all means for dealing with them thus being justified. 
This chapter suggests that both the “Kiryat Gat woman” and MK Haneen Zoabi were ‘monsterified’ in the course of a double-tap Lilith moral panic that seized Israel in the summer of 2014. In a period of patriarchal distress, the two women served as scapegoats for communal anxieties. They were used to restore collective self-assurance by being construed in terms of the archetypal monstrous female—whose legendary presence explains corruption and turmoil and the struggle against whom unites social forces in protection of the core.
The archetypal Lilith is mega-powerful in her combination of uncontrollable female sexuality and sharp, cutting wisdom and eloquence. One way of disempowering her is via a divide and rule strategy—the slicing of her multifaceted image into two partial, paler, more manageable ones. The “Kiryat Gat” woman was portrayed as a voluptuous, insatiable, child-devouring nymphomaniac, Haneen Zoabi as an uncontrollably smart, strong, ruthless, “masculine” adversary. Together, they constituted an overpowering mythological Lilith. Separated, they could be caricatured, humiliated, and burnt on the stake. United, they might have conquered; divided they fell.
In the summer of 2014, instigated by patriarchal distress, moral panic in Israel took on nationalistic attributes, finally dissolving into militaristic aggression. While the panic dissipated, in the way of all panics, and most of the monstrous legal instruments enlisted for the battle dissolved, Israeli patriarchy, nationalism, and militarism were redeemed and fortified. Monstrous Lilith was defeated. Female sexuality was once again cut off from wisdom and strength, aggressive manly combat conquering all.
References
Baltman, Daniel. 2014. “Officials Knew Woman Was Having Sex With Teenagers.” Haaretz, 9 June: http://www.haaretz.com/israel-news/.premium-1.597661.
Basol, Jenan. 2014. “Gaza’s Sexists.” Haaretz, 4 August: https://www.haaretz.co.il/gallery/mejunderet/.premium-1.2396709 (Hebrew).
Bender, Arik. 2014. “Who Is Opposed to a Law Incriminating Women of Rape?” Maariv, June 26: www.maariv.co.il/news/new.aspx?pn6Vq=E&0r9VQ=FKDGD. 

Cohen, Emilia. 2014. “The Witches Haneen and Ortal.” Haaretz, 25 June: https://www.haaretz.co.il/opinions/.premium-1.2359297 (Hebrew).
Cohen, Stanley. 1980. Folk Devils and Moral Panics: The Creation of the Mods and Rockers. Oxford: Martin Robertson.
Edwards, Carolyn McVicker. 1991. The Storyteller’s Goddess: Tales of the Goddess and Her Wisdom from around the World. San Francisco: Harper.
Goode, Erich and Nachman Ben-Yehuda. 1994. Moral Panics: The Social Construction of Deviance. Oxford: Wiley.

Lederer, Wolfgang. 1968. The Fear of Women. New York: Harcourt Brace Jovanovitch.
Garlen, David. 2008. “On the Concept of Moral Panic.” Crime, Media, Culture 4: 9–30.
Goode, Erich and Nachman Ben-Yehuda. 1994. “Moral Panics: Culture, Politics, And Social Construction.” Annual Review of Sociology 20: 149–71. 
Halperin-Kaddari, Ruth. 2004. Women in Israel: A State of their Own. Philadelphia: University of Pennsylvania Press.
Harkov, Lahav. 2014. “Zoabi: Kidnappers are not Terrorists, They’re Fighting Occupation.” Jerusalem Post, 17 June: http://www.jpost.com/Pillar-of-Defense/Zoabi-Kidnappers-are-not-terrorists-theyre-fighting-occupation-359609. 
Hovel, Revital. 2014. “High Court Rejects MK Haneen Zoabi’s Petition to Overturn Suspension.” Haaretz, 12 October: http://www.haaretz.com/israel-news/.premium-1.630845.

Hovel, Revital. 2015. “Israel’s Supreme Court Justifies MK Zoabi’s Suspension From Knesset.” February 11: http://www.haaretz.com/israel-news/1.642039. 
Kamir, Orit. 2001. Every Breath You Take: Stalking Narratives and the Law. Ann Arbor, MI: University of Michigan Press.
Kamir, Orit. 2003. “Dignity, Respect and Equality in Sexual Harassment Law: Israel’s New Legislation.” In New Directions in Sexual Harassment Law, edited by Catharine MacKinnon & Reva Segal, 561. New Haven: Yale University Press. 
Kamir, Orit. 2008. “Law, Culture and Society in the Case of Haim Ramon: Israel’s Indecent Conduct Offense, Relevant Social Norms and a New Proposed Sexual Offenses Law.” Hamishpat Law Journal 13: 289–340 (Hebrew).
Kamir, Orit. 2014. “Hunting the Witch from Kiryat Gat.” Haaretz, 15 June: https://www.haaretz.co.il/opinions/.premium-1.2348841 (Hebrew).

Khoury, Jack. 2015. MK Zoabi Reaches Plea Deal, Will Not Be Charged With Incitement.” Haaretz, December 10: http://www.haaretz.com/israel-news/.premium-1.691234. 

Landsman, Carolina. 2014. “The Banality of Injustice.” Haaretz, 13 June: http://www.haaretz.com/opinion/.premium-1.598556.

Levi, Shai. 2014. “A 14-Year-Old: I Sat There as My Friends Did Her Together”: www.mynet.co.il/articles/0,7340,L-4527147,00.html (Hebrew).

Lior, Ilan and Jack Khoury. 2014. “Israel Police Recommends Putting Arab PM on Trial. Haaretz, 19 August: http://www.haaretz.com/israel-news/.premium-1.611325.

Lis, Jonathan. 2014a. “MK Zoabi Suspended from Knesset Plenum for Excusing West Bank Kidnap.” Haaretz, 27 July: http://www.haaretz.com/israel-news/.premium-1.607838.
Jonathan Lis. 2014b. “MK Zoabi Suspended from Knesset Pplenum for Excusing West Bank Kidnap. Haaretz, 29 July: http://www.haaretz.com/israel-news/.premium-1.607838. 
Lis, Jonathan and Yaniv Kubovich. 2014a. “MK Zoabi Gets Knesset Bodyguard Amid Wave of Threats Against Her: Police, Prosecutors Checking Whether she Violated Law against Incitement in her Remarks about Recent Kidnapping.” Haaretz, June 18: http://www.haaretz.com/israel-news/.premium-1.599654.
Lis, Jonathan and Yaniv Kubovitch. 2014b. “Police Open Investigation against MK Haneen Zoabi for Incitement: Balad MK has been under Fire for Saying the Kidnapping of the Three Israeli Teens was not Terrorism.” Haaretz, 25 July: http://www.haaretz.com/israel-news/.premium-1.607234.
Siedler, Shirly. 2014a. “Disturbed Woman Arrested after Allegedly Sleeping with Hundreds of Boys.” Haaretz, 30 May: http://www.haaretz.com/israel-news/.premium-1.596193.

Siedler, Shirly. 2014b. “Kiryat Gat Woman in Teen Sex Scandal Fit to Stand Trial.” Haaretz, 30 May: http://www.haaretz.com/israel-news/.premium-1.597279. 

Siedler, Shirly. 2014c. “Israeli Woman in Teen Sex Scandal not HIV Carrier.” Haaretz, 1 June: http://www.haaretz.com/israel-news/.premium-1.596610.
Siedler Shirly. 2014d. “Israeli Woman Indicted for ‘Causing Minors to Commit Sodomy on Her.’” Haaretz, June 11: http://www.haaretz.com/israel-news/.premium-1.598230?=&ts=_1503261294680.

Siedler, Shirly. 2015. “Plea Bargain Confirmed for Resident of Kiryat Gat Accused of Indecent Conduct with Minors: Will Serve 18 Months, Haaretz, 12 March: http://www.haaretz.co.il/news/law/1.2587811. 

Strauss, Yair. 2014. “Nahariya: A Woman Suspected of Having Intercourse with 13 Year Olds.” nrg 17 June: www.nrg.co.il/online/1/ART2/586/291.html (Hebrew).
Yassif, Eli. 1984. The Tales of Ben Sira in the Middle Ages: A Critical Text and Literary Studies. Jerusalem: Magnes (Hebrew).
Zonszein, Meirav. 2014. “The Knesset v. Zoabi: Israeli Arab MK’s Politics Put on Trial.” Haaretz, 12 September: https://972mag.com/trial-over-zoabi-suspension-turns-political/99770/. 
� A Hebrew version of this paper, written in August 2014, was rejected that October by the journal of the Israeli Anthropological Association, which had initially solicited it, due to the critical political undertones of the gender-nation connection (Hebrew correspondence kept by the author). A revised Hebrew version was sent to an Israeli law journal, which has yet to respond to its submission.


� MK = Member of Knesset (Parliament).


� Approximately 20% of Israel’s citizens are Palestinian. Other Palestinians, including those who live in Gaza and the West Bank, are not Israeli citizens.


� Lilith’s Greek doppelgänger is Lamia, an incarnation of the prehistoric Libyan Great Mother Snake Goddess, Queen of Heaven and Earth (Edwards 1991, p. 208). According to the Olympian mythologists, Lamia was originally the beautiful Queen of Libya, beloved (raped?) by Zeus. When Hera, Zeus’s jealous wife, killed all she bore Zeus, Lamia’s pain transformed her into an ugly, old baby snatcher (Hera being the protectress of childbirth and children, Lamia threatened her protegées). Finally, she became a beast and went to live in a cave (Lederer 1968, p. 62). Lamia and Innana/Lilith appear to have merged in the Western unconscious imagination. 
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� Supporting the initiative, the Ministry of Justice argued that existing legislation prevents the prosecution of a woman who caused a man to penetrate her, hence the need for explicit legislation. I participated in the Knesset discussions, arguing against the proposed bill. The prosecution’s charges against the “Kiryat Gat woman” interpreted the criminal code in clear contravention of the Justice Department’s own express stance regarding the draft bill. 


� The striking exceptions were the few voices, primarily expressed in Haaretz (cited above). 
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